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Indonesian Blogger Communities:

Display of Digital Artefacts as
The Legitimate Ruling Mechanism

Endah Triastuti
Abstrak/Abstract

Makalah ini membahas pertanyaan seputar ‘Apakah komunitas blogger yang direartikulasikan dari ‘hubungan hegemonik
konservatif’ memiliki potensi untuk memberdayakan blogger Indonesia?’ Atau apakah berpotensi mereproduksi bentuk
lain dari hubungan kekuasaan untuk blogger Indonesia, seperti dunia maya yang tidak selalu menjamin demokratisasi.
Hal ini berkisar pada gagasan tentang komunitas, dimana era digital telah mengubah hubungan kekuasaan. Terdapat
argumen bahwa apa yang disebut komunitas virtual cenderung mereproduksi mekanisme yang berkuasa dengan mencip-
takan kembali artefak digital sebagai pengingat untuk mempertahankan wilayah budaya. Penelitian ini adalah penelitian
etnografi tentang blogging dan mencakup hampir empat tahun pengamatan partisipan dan wawancara informal dengan
beragam blogger termasuk pria, wanita, pengadopsi awal dan pendatang baru, pendiri, administrator, orang-orang yang
menulis blog secara profesional dan mereka yang menulis blog di waktu luang. Temuan saya menunjukkan bahwa bu-
daya blogging Indonesia tidak merujuk pada ‘komunitas modern’. Budaya blogging orang Indonesia tetap mempraktikkan
bahasa-bahasa kuno primordialisme tetapi dimediasi melalui model-model baru. Komunitas Blogger di Indonesia mencer-
minkan transaksi unik antara civitas dan polis. Di satu sisi mereka siap membangun identitas mereka sebagai anggota
masyarakat (komunitas) tetapi di sisi lain, banyak juga yang mengembangkan identitas mereka sebagai anggota polis
(masyarakat) dengan membangun artefak digital. Selain itu, praktik-praktik ini membutuhkan keanggotaan yang sangat
melekat pada daerah dan wilayah.

This paper discusses questions around ‘Do blogger communities that are rearticulated from ‘old school hegemonic rela-
tions’ have the potential to empower Indonesian bloggers?’ Or do they, on the other hand, potentially reproduce other forms
of power relationships for Indonesian bloggers, as cyberspace does not always guarantee democratisation. It revolves
around the notion of community, which in digital era has decentre power relations. It offers an argument that what so called
virtual community tends to reproduce ruling mechanism by recreating digital artefacts as trivial reminders to maintain cultur-
al territories. This study is an ethnographic research on blogging and includes almost four years of participant observation
and informal interviews with a diverse range of bloggers including men, women, early adopters and newcomers, founder,
administrator, people who blog professionally and those who do so in their free time. My findings show that Indonesian
blogging culture does not refer to a ‘modern community’. It remains practicing old languages of primordialism but mediated
through new models. Blogger communities in Indonesia reflect a unique transaction between civitas and polis. On one
hand they readily establish their identity as members of civitas (communities) but on the other hand, many also develop
their identity as members of polis (society) by establishing digital artefacts. Additionally, these practices require member-
ships which are strongly attached to localities and territories.

Kata kunci/Keywords:
Etnografi digital, blog, komunitas virtual, Indonesia, nasionalisme

Digital ethnography, blog, virtual community, Indonesia, nationalism

Department of Communication Science, | Introduction

Universitas Indonesia It starts when I attended the first Indonesia
Email: dek.titut@gmail.com | Blogger Fest in 2007 and experienced that the
majority of Indonesian bloggers were part of
particular blogger communities based on shared
parochial associations, referring to ethno com-
munal associations. Considering the utopian
assumption that the blogosphere is borderless,
Indonesian blogger communities recall the
pre-existing concepts of ‘community’ and rearti-

culate traditional parochial structures.!
My discussion in this study responds to schol-
ars’ arguments that virtual communities emerg-
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ing from social media, including blogs, decenter the
domination of power relationships (Fuchs, 2011, p.
134-135; Castells in Bell, 2006, p. 66; Castells, 2002,
p- 170; Boyd, 2006), which my observations suggest
is not the case in Indonesian blogger communities
(Maltz, 1996; Barzilai-Nahon and Neumann, 2005).
This phenomenon begs the question: ‘Do blogger
communities that are rearticulated from ‘old school
hegemonic relations’ have the potential to empow-
er Indonesian bloggers? (Blood; 2002, Blood; 2004b,
Herring et al., 2004). Or do they, on the other hand,
potentially reproduce other forms of power relation-
ships for Indonesian bloggers, as argued by scholars
such as Nakamura (2002), who believe that cyber-
space does not guarantee democratisation.?

In line with scholarly arguments that there is
a supplemental or complementary relationship
between individuals’ online and offline environ-
ments (e.g. Baym, 2000; Nardi, 2005), I will exa-
mine how regardless their online activities, In-
donesian blogger communities tend to continue
older power relationships by imitating perpetu-
ate traditional administrative systems, which
are strongly attached to the traditional concep-
tion of ‘nationality’. It reproduces cultural arti-
facts in cyberspace, which confirms a strong as-
sociation with Indonesia national heritage. For
this purpose I will draw on Bhabha to argue that
the power narratives within Indonesian blogger
communities are contested and liminal (2004).
According to him, the production of power is a
precarious process that is an opening for agen-
cy. Thus it is important to examine the relations
between the notions of ‘community’ alongside the
notion of ‘nationalism’, and how national heritage
is brought into digital memories in the forms of
digital artifacts thus members of community may
conceive of themselves as a coherent community.

Theoretical framework

There are contested arguments in outlining the
notion of community. Pre digital scholars stresses
geographically bordered area as a context for peo-
ple’s face to face interaction (Galpin, 1915) and thus
rejects the idea of online community because of the
lack of bodily engagement in real environments
(Weinreich, 1997). Cyber-utopianists focus on how
virtual community contributes member generated
content for members (Jones, 1997). Cyberculture
theorists emphasizes on intense and deeply en-
gaged computer-mediated communication, where
through information exchange members cultivate
trust and emotional bonds that lead them to var-
ious personal communications (Rheingold, 2000;
Baym, 2000; Baym, 2002; Nardi, 2010). There 1s
a similarly contested discourse in discussion of
blogging as formative of online communities.
Scholars such as Ondrejka refute the idea of
community development in blogging, pointing to
its asynchronous communication character (2007
in Rettberg, 2008, p. 64). Another view such as
Ritter’s, points to a blog’s lack of capacity to es-
tablish identities and thus establish ‘community’
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(2007). In contrast, some scholars view blogging
as formative of online communities by focusing
on networks established within blogging based
on information sharing through links and com-
ments (Jackson et al., 2007; Blood, 2002; Blood,
2004a; Ali-Hasan and Adamic; 2007). For this
reason, Rettberg (2008) argues that there is a
distributed community within blogging, where
locality or territory is almost not an issue.? Sev-
eral scholars add that after trust and emotional
bonds are shaped, blogging as practice enhances
complementary relationships between offline and
online circumstances (Nardi and Gumbrecht.,
2004; Wei, 2004) and promote the growth of com-
munity that goes beyond the online sphere.

Thus it is important to examine the relations
between the notions of ‘community’ alongside the
notion of ‘nationalism’. According to Anderson,
geographical consciousness is a cultural artefact
that is rooted in the image of communion, al-
though community ‘members’ will never meet or
know their fellow members (Anderson, 1983, p.
5-7). Taking up Benedict Anderson’s argument on
imagined community, Billig introduces the term
‘banal nationalism’ to describe everyday ideolog-
ical practices which are designed to reproduce
national identity (1995, p. 6). According to Billig,
political power holders create ‘trivial reminders’
in forms of embodied habits of social life that take
place in ‘so many little ways’ that mostly go un-
noticed, and thus are not ‘consciously registered
as reminding’ (p. 8).

The construction of Indonesia’s nationhood
through banal cultural reminders has taken
various forms various artefacts of nationhood,
that are political tools to wave nationhood flags
on one hand, and as the unwaved national flags
(Billig, 1995, p.42-43). These artefacts of nation-
hood take various forms of cultural artefacts,
ranging from daily television programs (see for
example Kitley, 2003),* military programs (e.g.
AMD, ABRI Masuk Desa — The military enters
the villages),? Indonesian language, routine Mon-
day flag ceremonies in state schools, the national
days that used to be part of the New Order’s rou-
tines and education institutions, singing the na-
tional anthem, and museums. One of the famous
museums in Indonesia to express the mental and
physical construct of nationhood is Taman Mini
Indonesia Indah (TMII).

TMII was part of the former Suharto and his
wife Mrs. Tien’s political plan to promote a sense
of nationalism. As an icon of nationhood, TMII
displays a unique national culture of a harmo-
nious life within a country with great local eth-
nic diversity (Hitchcock, 2005, p. 47-50; Zilberg,
2010, p. 555).5 It represented the state’s attempt
to eliminate bonds to prior traditional commu-
nities and enable the state to impose new loyal-
ties to the nation through shared attributes and
experiences (Billig, 1995). According to Lim, the
state carried out these attempts through repres-
sive control and gave no choice but to practice
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them to avoid both legal and social punishments.
These disciplines are necessary for two reasons.
As Indonesia is an archipelagic country, location
has historically created a sense of place and affil-
iation, and thus a sentiment of the “insider” and
“outsider” (see for example Snow, 2002). For this
reason, Indonesia has been afflicted by separat-
ism throughout its history (Gayatri, 2010; Aspi-
nall, 2011), which have threatened national uni-
ty (Bertrand, 2004, p. 91). Primordial sentiment
rooted in economic inequalities between the cen-
tral and the peripherary (Gayatri, 2010; Vaughn,
2010; Geertz, 1973), and between migrants and
local residents, and religious differences have
threatened national unity (Bertrand, 2004, p. 91).
The Indonesian government’s efforts in building
a sense of nationalism through various national
icons and discipline illustrates that identity is so-
cially constructed and not fixed (Gillespie, 1995;
Snow, 2002; Liebes at al., 1998).

During Suharto’s regime, the state socially
constructed the family as a representative of the
nation in smaller scale (Schmidt, 2012). Result an-
nouncing his role as ‘bapak bangsa’ (father), Su-
harto privileged fraternal relationships that have
no desire for power but for family bonds. Under-
stood within the national discourse, people were
believed to join the national community with con-
sent, and thus consciously gave up part of their
power, because some people within a community
are seen as having more power than others (Ton-
nies and Harris, 2001, p. 24-27, 28-35).

With regards to Tonnies’ argument on social
relationships within community, I consider by
joining an Indonesian blogger community, people
face a number of problems in having free agen-
cy. The fact that the majority of regional blogger
communities in Indonesia are administered by
authorized members, who hold more power than
others, recalls arguments that even though cy-
berspace is expected to deliver users ‘freedom’,
it still leaves a potential space for uneven power
discourse.

Methodology

My study is part of my ethnographic re-
search on blogging. It includes almost four
years of participant observation and informal
interviews and ten months of formal interviews
(October 2009 — February 2010; and July 2012
— November 2012). During four years of obser-
vation and informal interviews, I applied for a
membership in a number of Indonesia blogger
communities. I have become an online formal
member of five blogger communities (Batam
Blogger Community, Bali Blogger Community,
Aceh Blogger Community, Loenpia Semarang,
Anging Mammiri) and a lurker of two blogger
communities (Komunitas Blogger Bengawan
and Wong Kito). I have rejected by Wong Kito
blogger community (Palembang) and Cah An-
dong blogger community (Jogjakarta). The rea-
son of both rejections were similar that did not

have a chance to establish ‘social bond” with
them. By being a member, my position as an
insider has given me greater access to bloggers
and data about blogging. In contrast the fact
that my membership application was rejected
by a number of blogger communities has re-
strained me from access to bloggers regardless
that I still can access their blogs.

My interactions with members from each
blogger community were established in com-
munity’s mailing lists, comment feature in
blogs and face to face conversation in a num-
ber of offline gatherings. In this study I ap-
plied the method of observation as systemat-
ic attempts to understand the nature of each
blogging community. At the same time, I also
engaged in hundreds of informal discussions in
mostly recorded setting with a diverse range of
bloggers including men, women, early adopters
and newcomers, founder, administrator, people
who blog professionally and those who do so in
their free time.

Indonesian blogger communities: the legitimate
ruling mechanism through comradeship

The rising popularity of blogging led to the
first Blogger Fest in October 2007 in Jakarta,”
and I was present there. Alone,® I was sitting in
an upper row of chairs and it was fascinating and
enjoyable to observe how people, who have oth-
erwise interacted in a mediated space, met each
other physically and the Blogger Fest accommo-
dated this ‘crossing-over’. The Master of Ceremo-
ny introduced these community groups as Blogger
Bali, Blogger Bunderan HI, Blogger Angin Ma-
miri, Blogger Bandung, and so forth. Each group
demonstrated a unique collective identity through
displays of collective emblems such as community
t-shirts and by performing group chants using their
local vernacular. It was extremely surprising to see
how intimate and familiar they were with each oth-
er, given that their relationship had grown from
prior exchanges in the blogosphere.

T have come to know that that the majority of blog-
ger communities name their communities according
to their pre-existing geographical or administrative
regions such as Bali Blogger Community (BBC),
Aceh Blogger Community (ABC), and Bogor Blogger
Community. Some of them have unique names that
are emblematic of pre-existing places, cities and cul-
tural icons. Some examples of this are Wong Kito®
(WK, Palembang), Kayuh Baimbay!® (KB, Banjar-
masin), Loenpia'! Semarang (LS), and Anging Mam-
miri'? (AM, Makassar), which refer to cultural icons
that are rooted in local mottos of societies in Palem-
bang, Banjarmasin and Makassar. Names such as
Cah Andong!® (CA, Yogyakarta), Bundaran Hotel
Indonesia* (BHI, Jakarta), and Tugu Pahlawan'®
(Surabaya) are also emblematic of places and cities.

Just as the names of the communities follows
precedents that precede the digital world, so
called ‘blogger communities’. It perpetuates tra-
ditional administrative systems that relate back
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to establishment charters or agreements that lat-
er members have to fit in with. Potential mem-
bers are subject to sets of pre-membership reg-
ulations, some of which are strongly attached to
‘sense of place’ (see e.g. Jones, 1998; Rheingold,
2000). The Wong Kito blogger community, for in-
stance, requires members to have permanent or
at least long-term residence in Palembang. It in-
dicates that Indonesian blogger communities are
not aspatial (see e.g. Ludlow, 1996; Turkle, 1995).
The Cah Andong and Bundaran Hotel Indonesia
blogger communities, for example, highly recom-
mend face-to-face meeting before membership.
Thus, instead of ‘gradually emerging’ from online
interactions, Indonesian blogger communities
rearticulate pre-existing concepts of ‘tradition-
al community’ by imposing bodily commitment,
emphasising to ties of kinship and place and re-
quirement great significant of physical meeting
to secure social bond (Day; 2006, Masolo; 2002).
Additionally, this requirement of offline meetings
indirectly implies an expectation of territorial
closeness.’® In that respect, Indonesian bloggers’
idea of community leads to the question of wheth-
er social relationships within Indonesian region-
al blogger communities are emergent as a result
of reciprocity and interdependence between blog-
gers (Doueihi, 2011, p. 55), or are mechanical con-
structions existing in their mind as a result of an
imagined community that is rooted in fraternal
relationships (T6nnies and Harris, 2001, p. 17).
In contrast to scholars who argue that it is
modern communities that dwell in cyberspace,
where material space lose its barriers (e.g. Mc-
Luhan and Powers, 1989; Castells, 1996), In-
donesian blogger communities illustrate an in-
stinctive drive to bring forward the sustaining of
“territorial borders” in their minds within the con-
text of ‘modern communities’. The Aceh Blogger
Community and the Batam Blogger Community,
for example, require their potential members to
have at least one active blog account, to join their
mailing list!” and to place community badges on
their blogs. Several blogger communities require
additional conditions, which strongly reflect the
aim to cultivate a collective identity: applicants
must be born/live in the same city/province and/

or come from a similar ethnic background.!®

This administered affective bond has, howev-
er, formed community formation that are can be
traced through self-identification as a member of
a particular community (Anderson, 1983; Etzioni,
2015). In blog posts, Indonesian bloggers express
their self-belonging to a particular community.
This self-identification can be seen as a commit-
ment to shared values and as giving members of
community a cultural context (Masolo, 2002). A
blogger from Bali, SweetRabit, during 10 months,
posted following the themes on the blog:

Table 1 illustrates that 43.75% of SweetRab-
bit’s total posts within 10 months were about
community activities, and 56.25% of the rest of
the post were about four others topic, which are
less than 20% of every topic.

Table1 1 Frequency of posts on selected topics

Topics Frequency %
Blogging 3 18.75
Community 7 43.75
Hobby 3 18.75
Family 1 6.25
Personal 2 12.5
Total 16 100

Table 2 shows examples of authors’ nomina-
tion of their identity as members of particular
blogger communities. From these exchanges it is
clear that joining a blogger community has an im-
pact on Indonesian bloggers’ posts. The posts do
not portray community sense in a limited sense,
they also signal that Indonesian bloggers become
linked up with others and seemingly readily
adopt ready-made identities in their posts. To put
differently, each member of blogger communities
and their host community are related in a con-
stant dependency (Masolo, 2002), which create
the complete connectivity in blogging activity.

Furthermore, the notion of complete connectiv-
ity in blogging activity suggests a strong interplay
between cyberspace and physical space (‘real’ life).
The Indonesian blogosphere goes beyond even this
ground breaking notion of blogging activity: Indo-

Table 2 Typical nomination of community identity observed among a selection of posts

Community N | Content example
Palembang (Wong Kito) 14 | “Thank you for my community, Wong Kito, who sent me to attend this event”
Makassar (Anging Mammiri) 18 | “This month | met my Anging Mammiri friends who live in Jakarta several times.”

Aceh (Aceh Blogger Community) 5

“Happy 3" birthday for Aceh Blogger Community”

Bali (Bali Blogger Community) 10
Community)

Hmmm it’s been three years already since | join this blogger community (Bali Blogger

Kalimantan (Kayu Baimbay) 0

Java (Loenpia Semarang)

“Thanks to : Afig, Hyudee, Danindra, Mauren,Leidena, and other bakers who always
help every RoTIFreSh event.”

Jakarta (Bunderan Hotel Indonesia) | 1

“This social event was initiated by my community, Bunderan Hotel Indonesia”
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nesian bloggers from a shared ethnic and/or terri-
torial background integrate with the same blogger
community and name themselves after their eth-
nicity or region. Blogging practices in Indonesia
have literally and figuratively become an exten-
sion of the existing and emerging forms of identity
and identification between bloggers and, through
a ‘bouncing back’, or ‘derestriction’ between the
online and the offline gathering, vice versa.

In 2010 I applied to be a member of Wong Kito
(Palembang). Communicating online with the
administrator, I was rejected because she consid-
ered I did not have a chance to establish ‘social
bond’ with Wong Kito (instant messenger chat
on September 30, 2010 with Journalnya Nike).
Other blogger communities such as Cah Andong
and Bunderan HI communities are considered
very exclusive among Indonesian blogger com-
munities. They demand a particular number of
offline gatherings before accepting a blogger as
their member (personal interview with Escoret,
a member of Cah Andong on January 19, 2009).
Even more, to illustrate the exclusivity of Cah
Andong, membership is not automatically grant-
ed after a number of meetings until the sense ‘of
trust’ has had time to be established (personal in-
terview with Momon on January 20, 2009).1°

According to Dicks, community put a tag of
social ties through cultural artefacts, which on
one level members can define themselves and on
another level community can be simulated and
members can ensure their own traditions contin-
ue (Dicks, 2004). It is evident in my study that
Indonesia blogger communities create digital ar-
tefacts to represent cultural values, community’s
identities and means to linking people, name-
ly: communities’ blogs and Wikis, communities’
mailing lists, offline gatherings, and official com-
munity’s Twitter and Facebook accounts.

Communities’ blogs and Wikis.

My study finds that every Indonesian blog-
ger community maintains a community blog to
give people details of official information about
the community. These communities’ blogs are
run by administrators. The majority of the ad-
ministrators are men, mostly senior members,
or ‘the founding fathers’. Thus, it stands to rea-
son that they initially determined membership
requirements. These administrators tend to be
people with good technology skills and work in IT
companies. From my conversation with several
Indonesian male bloggers who are also adminis-
trators, their technical skills are needed to solve
blog’s technical problems.

To create a sense of community, members are
welcomed to author posts about local or community
issues in community blogs. Thus, community blogs
are set for ‘multiple users’ and personal passwords
provided by the administrators. After an offline
event, administrators will usually ask who will re-
port and post the event on community’s blog.

In addition, a number of blogger communities
such as Cah Andong, Loenpia Semarang, Wong
Kito and Aceh Blogger Communities author com-
munity Wikis to provide members with information
about rituals and traditions within the communities
that new member can learn from. Cah Andong, for
example, provides entries that contain community
jargon that is commonly used by members. Wong
Kito has a similar entry that provides their new
members with rules and jargon (such as ‘pecah
telok’ (hatching the eggs) in their wiki.

Communities’ mailing lists.

My observation reveals that the real sense of
community is formed through informal commu-
nication on daily basis in communities’ mailing
lists (see Figure 1, an example of a mailing list’s
threads). Mailing lists are a medium to share
information (ranging from jobs, vacations, prop-
erties, herbal remedies, blog competitions, new
technology and gadgets and new movies), to ar-
range offline gatherings, to play (quiz, and cross
words). Mailing lists are the prime media for a
blogger to communicate with other members
within a community. New members are welcome
to join communities’ mailing lists, and intro-
duce themselves by creating one ‘hello’ thread.
Some blogger communities such as Tugu Pahl-
awan Community (Surabaya), Blogger Ngalam
(Malang), Bali Blogger Community, Loenpia
Semarang, and Wong Kito have a formal tem-
plate for an introductions thread.°

M

dentsd  seibuna. Enwin (¢]  [AngingMsmmiri] [UNDANGAN

3 osan™  Fajrin (2% R [AngingMammisi] § Re: [NFC] Lombsa, Lomba dan Lomba Bic @  Gaf

[AngingMammir] ] [UNDANGAN) Fwel: Undangan

[AngingMammir] Selayar Trip

oat

Re: [AngingMammisi] [FOTO] Gelas Hasil Fotomu D3 Sink Blogger Makassar  Angis M e oag

Figure 1. Anging Mammiri (Makassar) mailing list threads

Wong Kito, the strictest one in this matter,
names its introduction thread as a kind of ‘Pecah
Telok’ (hatchlng the egg) ritual, aninitiation cer-
emony which is used to 1nduct newcomers into
Wong Kito. Referring to the description on Wong
Kito’s wiki and blog, Pecah Telok takes the form of
hazing that involves humiliation and subordina-
tion. A new member is required to introduce them-
selves in a mailing list thread in a unique way.

The administrator posted an intimidating sug-
gestion for potential members: “Think carefully
before you join. Batten down the hatches’ (PIKIR
DULU SEBELUM JOIN. STAPKAN MENTAL).
Additionally, it states senior members are enti-
tled to verbally insult and humiliate potential
members’ introduction thread as a sign that they
are granted a membership (see Figure 2).
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These odd little rituals relate to my argument
in the next section about men bloggers’ domina-
tion within communities. The Pecah Telok ritual
is strongly associated with masculinity as it is
mostly men who set the community rules. Signifi-
cantly perhaps, this ritual is adapted from tra-
ditional wedding rituals, and strengthens ideas
of members’ commitment, clan or family associa-
tion and dependency evident in traditional patri-
archal marriage relations throughout the archi-
pelago. Considering theoretical assumptions of
‘borderless’ cyberspace, we can also understand
these entry requirements as a way of containing
practices and members within an otherwise un-
ordered space (Honeycutt, 2005).

TONTANC WCHGKITO  ATURAN MATN ONCETO. ACCRICATON SUBMSTON  SUMAS WONCOTO

P Tampilkan Banner [Saiktisan
[ di Blog/Situs/Friendster kamu

Aturan Maen Wongkito

Figure 2. Wong Kito’s regulation on the community blog

I also found that interactions within mailing
lists are likely to be in local dialect, although the
use of gaul (slang) language, Indonesian language
and English is also common. This is a reason why
I can hardly establish a bond with members from
the Aceh Blogger Community, Anging Mammiri,
and Kayu Baimbay. My ethnic background as
a Javanese descendant creates barriers in min-
gling closely with other members online. In this
case, my study shows that the informal nature of
the vernacular serves to create intimacy between
members in communities’ mailing lists.

Kopdar — KOPi DARat: offline gatherings
Another important practice to strengthen so-
cial relations within blogger communities is the
physical meet and greet known as KOPDAR?*
(KOPi DARat, a get together or meeting ‘on
land’). When I started my research in 2008, sev-
eral blogger communities required me to attend
kopdar before joining as a member. Figure 3, for
example, is a screenshot of the Cah Andong com-
munity that states ‘you are required to attend
face-to-face meeting before becoming a member
(vang ingin bergabung diharapkan untuk kopdar
terlebih dahuluw’). It illustrates that the kopdar
not only plays a role in introducing a new mem-
ber to other members in person?? but also has a
function to strengthen social bondsand the priv-
ilege of being “completely connected” with commu-
nities.??> Furthermore, it points to the engagement
between blogger communities beyond the blog itself.
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27 June 2000 + Selamat Malam

DEPAN  PROFIL

Gabung

Untuk bergabung dengan Komunitas Andong (CahAndong), sda beberapa syarat yang hares
dipenubi. Bergabumng d5 simi adalab nama dan alamat blog tercantum di dalam blogroll dan agregator
CahAndong.

Ada pun syarat.syarat yang haras dipenuobd antara lain:

i. Haras panya blog, ¥a jelas, namanya jugs korsunitas boger,

2. Berdemisili di Jogla, pernah tinggal 4 Jogia, ataw vasg memiliki hubungan dan kenangan
tersendiri dengan Jogla, atan minimal pernab datang ke Jogla. Pive, kurang baik apalagi?

3. Gabung ke milis Cahandong. Karena milis menggunakan sistem imvitasi, yang ingin bergabung
dikarapkan untiek kepdar Terbbih dibulu déngan rekan-rekan CahAndong sehingga ndak kiget
Joet 0 Bergabung ke dalam enilis

4. Kepdar dengan rekan-rekan CahAndong. Salah matu acars kepdar yang rutin dilakulkas
adalal acara Juminten (Jumat Midnite Teaguk-Teaguk) yang ddakekan tiap Jumat malem &
sepotard® Tittk Neol Kilometer &f #Mperan depan Monumen Serangan Umam 1 Maret 1949 atag
{lewt] kegiatan vang diflakuekan olsh Cahandong

L e e T o progere

Figure 3 Cah Andong’s requirements for regular offline gather-
ing on the community’s blog

Despite early scholarly views that the sense
of community within blogs can be traced from
blog contents in the form of links and comments,
the kopdar tradition illustrates otherwise. Kop-
dar suggests that blogging practice includes not
only online interactions but also face-to-face net-
worked activity, where members cultivate rela-
tionships through ‘beer and gear’ (Nardi, 2005).
Additionally, it resembles the requirement
during the New Order for newcomers moving
into a neighbourhood to report to the head of the
local neighbourhood organisation (RT and RW).2*
We can understand the requirement of kopdar
in the same way: face-to-face meetings institute
a system of personal surveillance that requires
members, as blogger community ‘citizens’, to re-
port personally to the authority in the blogger
community so they can control the verifiability of
community members.?’ This requirement, which
puts a premium on an individual’s ‘real’ identity
as it were, is apparently hostile to the notion that
on the web, you can be ‘anyone you like’ (Turkle,
1995).

Cara Gabung

L s L e

Figure 4 Bundaran Hotel Indonesia’s requirement of offline
gathering for new members on the community’s blog

During my research I came to know that sever-
al blogger communities had weekly routine offline
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gatherings, which I would categorize as informal of-
fline gatherings. Usually there were no fixed places
to meet. Members set the time and place during their
daily interactions in mailing list chat. Cah Andong
Blogger Community (Yogyakarta), for instance,
has weekly offline gatherings known as JUMINT-
EN (JUm’at MIdNight TENguk-tenguk, Bludging
on Friday Midnight) (see Figure 4). Loenpia.net
Blogger Community (Semarang) has a weekly of-
fline gathering programme JAMU, (Jamuan Akhir
MinggU, Weekend Feast). Like Loenpia Semarang,
the North Sumatra blogger community also has
a weekly offline meeting every Friday night. I no-
tice that nowadays these informal offline meeting
are increasingly difficult to arrange. The common
issues are members’ tight schedules at work and
senior members who used to be a driving force in
organising kopdar have moved out of the city.
There appears to be a trend for blogger commu-
nities to hold routine kopdar that are more formal.
These routine meetings have the more formal pur-
pose to empower both members and the public.
Anging Mammiri blogger community, for example,
initiated a monthly offline gathering, Tudang Sipu-
lung.?¢ There is also another offline meeting, known
as an ‘unplanned offline gathering’ (kopdar dada-
kan), to accommodate a visit with bloggers from
other communities, a reunion with a member who
moved to another city, or to accommodate special
events such as public holidays and wedding parties.
Figure 5 illustrates the formal ambience of Tu-
dang Sipulung. This time, they discussed a top-
ic about Information Technology (IT), Media and
Community. This picture shows that the Anging
Mammiri community set a stage for key speakers
and printed a formal banner to be hung on the stage.

Official community’s Twitter and Facebook ac-
counts.

In addition to communities’ blogs and Wikis, In-
donesian blogger communities also use other social
media platforms to communicate with each other,
such as Twitter and Facebook. Communication
using these social media platforms plays a role to
mobilise members on particular occasions. In Feb-
ruary 2012, for example, AngingMammiri’s former
leader, i-Rara, invited AM members to replace their
avatars on twitter with new avatars wearing tra-
ditional dresses from Sulawesi. That is to say the
use of cross-platform social media illustrates In-
donesian blogger communities’ commitment to in-
tensely cultivate online communications between
members and thus strengthen social bonds within
communities. Furthermore, it also portrays Indone-
sian bloggers high engagement with media in this
media saturated world on daily basis. Finally, the
cross platform communication practices open up the
possibility for bloggers to establish relationship be-
tween communities considering cyberspace is bor-
derless.

Looked at in another way, the representation of
community identity by posting avatars in tradition-
al costumes illustrates a very parochial approach.

It 1s as if the mode of identity formation is locked in
the New Order trope of diversity in unity. Instead of
representing themselves as members of borderless
cyberspace; they apparently represent themselves in
the ritualised and rather trivial manner of traditional
costumes. This confirms my argument that the ma-
jority of blogger communities still relate the sense of
community to their pre-existing parochial sense.

Collectivistic traditions and group cohesiveness

These blogging practices in turn, reflect the lo-
cal cultural index for particular localities (Hjorth,
2008). Most of the time these localised cultural blog-
ging practices signal the collective identity of each
Indonesian blogger community, but more specifical-
ly, they also demonstrate situated practices rooted
in situated knowledge. Local culture operates to
ensure community and/or society participation and
sustain networking. From this point of view, I sug-
gest that blogging practices cannot be treated mere-
ly as a practice. We can look on these practices as
a pervasive cultural artefact that forms a blogging
culture. The paradigm in approaching internet us-
ers as part of “blogging culture” in Indonesia then
shifts from its early definition of blogging practices
that assumes users are ‘active’, to internet users as
users and producers: produsers (Bruns, 2008). The
enthusiasm reflected by each blogger community
in Indonesia for fixing societal problems is driven
by ‘the vagaries of user-producer interest’ (Bruns,
2008, p. 23). Saying that, my study shows that the
social agency of each blogger community exempli-
fied through action-planned social activities, is a
result of the interaction among group membership.
This membership is shaped through their identifi-
cation with a collective sense that they share the
same ethnicity and/or territory. In this case, the ‘va-
garies’ are a result of interaction between the em-
bedding of 30 years of hegemonic ideology in ethnic/
territorial identification with networked ‘complete
connectedness’. Blogger community members per-
form the function of ‘producers’ in line with their
identification with an ideologically constructed idea
of ‘sub-nationality’.

This gives us a more favourable perspective on
blogger communities and their roots. Given my
previous suggestion that the communities were
an aspect or a manifestation of old intrusive gov-
ernment surveillance practices, the influence of
collectivistic traditions that was encouraged under
Suharto’s regime can still be seen to enhance and
contribute to shaping a sense of community or local
solidarity. Thus in general, although blogging cul-
ture in Indonesia may reflect a pro-social image of
bloggers as agent, practices of solidarity are often
limited to neighbourhood associational interactions
(see e.g. Lussier and Fish, 2012, p. 74-75). After the
first Indonesia Blogger Fest, a woman blogger from
Makassar posted a personal complaint, stating she
was disappointed by the decision of the committee
which she felt was based on a non-transparent sys-
tem.?” Her post also expressed dissatisfaction over
the fact that Cah Andong was the blogger commu-
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Figure 5 Tudang Sipulung, Anging Mammiri’s formal offline
gathering

nity winner which had conducted the most social
activities. She introduced an issue of ethnic senti-
ment by suggesting the victory was due to the board
consisting of mostly Javanese; the majority of whom
were ‘cronies’ of the Head of the Committee at the
moment. Consequently, the blog of this particular
Anging Mamiri Blogger Community member be-
came a battlefield over the question of ethnic prej-
udice. The 2008 Blogger Fest developed into a cold
war, projecting the issue of Javanese and non-Java-
nese bloggers into the blogosphere.

Somebody is green with envy! Should you create an envious

blogger community? Your envy is the ruin of Anging Mammiri

(AM). I am sure AM sincerely supported Indonesia Blogger

Fest. It is not important who won the award. Why would

you write a post during your pre menstruation syndrome? (A

comment on TP’s blog from Gustro, on November 26™ 2008
at 4.30 pmin It’s Teeza’s blog post)

BECAUSE WE ARE NOT COMMUNITIES FROM
JAVA AND/OR BALI islands. I think that’s the main

reason. Once I heard my friends’ stories, those who
participated in Blogger Fest 2008 and they felt sorry for
coming to that event. Next year you should think twice to
participate! (A comment from Aceh Blogger Community
on 12 December, 2008 at 1:43 am in It’s Teeza’s blog
post)

Despite Turkle’s argument that virtual envi-
ronments are valuable as places where we can
acknowledge our inner diversity (1995), the ten-
sions between blogger communities illustrate
that the Indonesia Blogger Fest instead became
a channel for imposing ethnic and/or territorial
(or any other cultural) markers on cyberspace.
Each ethnic/territorially marked blogger com-
munity constructed a shared memory integral to
every member’s ideal-typical cultural identity —
drawing a line between in-group and out-group.
This suggests that the bloggers easily reinvent a
hegemonic ideology of (sub) nationality. As blog-
gers rearticulate the New Order’s legacy by re-
constructing power relationships within their on-
line communities, the tension between bloggers
from Java and non-Java is perpetuated. The de-
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bate in the Anging Mamiri Blogger Community
member’s blog became a site of a primordialistic
identity clash in cyberspace.

These structures and expectations, fault-lines
or default lines we might say, make it a delicate
matter for outsiders without borders who long for
person-to-person connections, or are ‘distanced’
from individuating information within the in-
group. It is hard to measure, but we may say that
Indonesian blogger communities hardly deliver
on the inclusive, de-territorialised potential that
the internet as a technology, opens up to its us-
ers.

In a similar manner, blogger communities re-
flect fraternal relationship by occupying admin-
istrator and moderator positions that grant them
special opportunities, especially in power in con-
trolling mechanisms.

The tension and dispute between blogger
non Java and bloggers from Java demonstrate
Geertz’s idea on Javanese centrism, that the
whole national ideology revolves around Java-
nese world view and is imposed upon the rest of
the country (1991). The Javanese centrism has
been the central of hegemony under Soeharto re-
gime, marginalised the expression of other eth-
nic characteristic (Pemberton, 1994) and lead
to cultural rivival (Barter, 2013) that describes
what Geertz has called primodial attachment
(1963). At the same time, due to this primodi-
al attachment, my research on regional bloggers
communities in Indonesia refutes Putnam’s ar-
gument of civil society (1993). Instead of encour-
aging self-governing associations that give space
for democracy and freedom to members (Putnam,
1993, p. 117-118), regional bloggers communities
in Indonesia tend to discourage members’ partic-
ipation in public and to tend to limit members’
agency.

Conclusion

Due to Indonesia’s cultural and geographi-
cal characteristics, successive Indonesian gov-
ernments have organised national programs as
efforts to actualise a united nation through a
project of banal nationalism. Over time the state
sought to downplay ethnic sentiment in favour of
national union and unity. Despite the national
slogan ‘Bhinneka Tunggal Ika’ (Unity in Diver-
sity), which describes the most basic characteris-
tics of Indonesian cultural diversity, Indonesian
nationhood, as with many other forms of nation-
hood, is historically, politically and culturally
constructed. Scholars argue, however, that these
efforts, instead of producing unity, have had a he-
gemonic effect and have produced resistances in
people’s social and cultural investment in their
locality (Boellstroff 2002, Anderson, 1983).

This imposed construction of the nation is ev-
ident in the Indonesian blogosphere through the
community practices, especially through the cre-
ation of digital artefacts I observed. Although ba-
nal nationalism programs are intended to draw
the sense of unity among diverse communities,
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paradoxically they have reinvented the sense of
the local through displays of digital artefacts —
representing their communal identities. I discov-
ered that Indonesian blogger communities fore-
ground their sense of the local rather than seeing
their communities as part of the global space of
flows to use Castell’s phrase (Bertrand, 2004).
Therefore, I posit that the internet, plays a role
in rearticulating the power discourses within In-
donesia, assisting in the formation of a discourse
of Post Authoritarian nationhood.

Referring to my findings, I suggest that in
the case of Indonesian blogging culture, it does
not refer to a ‘modern community’, one that is
shaped by pragmatic institutional and economic
practices. The ‘networking’ function provided by
blogging rarely transcends the primordialism of
communities. I agree with Anderson’s arguments
that nationality is shaped by old languages but
mediated through new models (1983). Follow-
ing this argument, concerning Doueihi’'s ques-
tion (2011) whether blogging encourages civitas

or polis, I suggest that in the case of Indonesian
bloggers, they reflect a unique transaction be-
tween civitas and polis. On one hand they read-
ily establish their identity as members of civitas
(communities) but on the other hand, many also
develop their identity as members of polis (soci-
ety) by establishing digital artefacts. Additional-
ly, these practices require memberships, which
are strongly attached to localities and territories.

The banal reminders of nationhood, enhanced
by Indonesia’s power holders, encourage the con-
struction of an imagined community in cyber-
space. Even though blogger communities are a
result of online interactions, parochial Indone-
sian blogger communities do not reflect the prom-
ise of civil society. Unfortunately, we have seen
the promise of online interaction contributing
to users’ liberation is not the case. The fact that
Indonesian blogger communities are built upon
fraternal foundation limits Indonesian bloggers’
empowerment.

Notes

1 In following sections | will discuss that in fact during its thir-
ty-two-year-authority, Suharto’s new order consistently attempted to
eliminate the sense of this traditional desire of ethnic sentiment.

2 Other scholars, who exclude the account of race and ethnicity, see
cyberspace is a place that can encourage democracy.

3  Butit does not mean they become unidentified since a number of tech-
nologies examine online activities (Hendler & Golbeck 2008; Musser,
O'Reilly & Team, 2006). On-site web analytics, for example, provides vis-
itors” information such as IP address, city, date and time, ISP, operating
system, and Web browser. Another technology, web crawler such as
Technorati and IssueCrawler can map ‘invisible’ network between blogs
—which render signal of community.

4 In his book Banal Nationalism, Billig states that mass media such
as newspapers and television are political tools to wave nationhood
flags on one hand, and as the unwaved national flags (Billig, 1995).

5 AMD is a civic action program that is shaped from the dual function of
Indonesian military. It covers politics and government, thus starting in
1980 under the new Order, Indonesian government involve Indonesian
military to improve Indonesia remote’s villages. As part of national pro-
gram, TVRI continually aired recorded Military’s participation national
wide.

6 It promotes national motto “Bhinneka Tunggal Ika”

7 Minister of Communication and Information, Muhammad Nuh, an-
nounced 27 October as the Indonesian Blogger Day.

8 | was not part of any blogger communities back then. | felt isolated,
since every one there seemed a part of something: community. It
didn’t look like ‘a crowd’; since | could see and feel that on one hand
they knew very well to each other. On the other hand they were not
part of other ‘crowd’ or ‘group’. To put it in other words, they gave
me an illustration of ‘us” and ‘them’.

9  Wong kito is Palembangnese that means ‘our people’ or ‘we, the
people of Palembang’. This notion of ‘Wong Kito’ culturally has been
used to differ them from other culture or other societies.

Kayuh Baimbay’ is a part of Banjarmasin’s (South Kalimantan) local
motto: ‘Kayuh baimbay gawi sabumi, haram manyarah waja sampai
kaputing’ that means ‘esprit de corps and to fight until the bitter end
tabs.’ This saying comes from Sultan Antasari, a local hero from Ban-
jarmasin.

11 Loenpia is an iconic dish from Semarang.

Anging Mammiri means ‘the light of breeze’, a historical state of people
from Makassar. In the past Makassarnese spent most of their live in the
sea as famous sailors and fishers. Thus light breeze is strongly associ-
ated with them.

Andong is a cultural icon for Yogyakarta. It is a traditional chariot
that used to be transportation for local people.

The hotel Indonesia roundabout (Bundaran Hotel Indonesia) is lo-
cated in front of the legendary Hotel Indonesia.

Tugu Pahlawan is a landmark of Surabaya. It is a monument to hon-
our the deceased heroes of Surabaya during the Independence
War of 1945-1949.

Let alone the fact that several blogger communities require the
weekly offline gatherings, which | will explain in the next sections.

Mostly regional blogger communities use various communication
channels to establish social relationship within members. They do
not only create a web site, where members can place personal post
in community’s blog, but also create a group’s mailing list for dai-
ly interaction. Additional to that, they also create a group page in
Facebook and a group account in Twitter.

An example of such a restrictive requirement is apparent in Cah
Andong Blogger Community and Palembang Blogger Community.

As an illustration M was sent to the jail after he posted one Indone-
sia’s celebrity cartoons on his blogs. M gave me clues that these
issues are including sensitive news about Indonesian celebrities.
20 Bali Blogger Community and Wong Kito post a template of introduc-
tion thread on official blogs. Loenpia Semarang provides a template
of introduction thread as soon as someone send an email to com-
munity’s mailing list. Blogger Ngalam and Tugu Pahlawan Commu-
nity provide a link to download the form on their official blogs.

21 Kopi refers to the act of confirming the receipt of a message in HT
radio contact, while darat refers to land which may relate to ‘land-
ing’.

22 Offline sociability, or — in another term: “for quality control purpose”
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23 “Links are the social currency of this interaction, allowing weblog-
gers to be aware of who is reading and commenting on their writ-
ings” (Marlow, 2004).

24 A similar interrelation between ‘physical’ social structure and its re-
production through blogosphere is also apparent in the proliferation
of warnet (Internet Café) in Indonesia. Warnet does not only facilitate
online social relationships but also function as places to extend online
and offline settings (Lim, M. 2009. Muslim Voices in the Blogosphere:
Mosaics of Local-Global Discourses. In: Goggin, G. & Mclelland, M.
(eds.) Internationalizing Internet studies: Beyond Anglophone para-
digms. New York: Routledge. Colchester, M. 1986. Unity and Diver-
sity: Indonesian Policy Towards Tribal Peoples. Ecologist, 16.) Both
cases, in this sense, illustrate that the community formed online both
passes and criticizes the notion of economic determinism in ‘modern
community’.

25 The ruling block established a well-structured social administration
system which included, from the lowest level, Neighbourhood Unit
(Rukun Tetangga, RT), Community Unit (Rukun Warga, RW), Sub
District (Kelurahan) continued up to the highest level such as Re-
gency (Kabupaten) and Province.

26 Tudang Sipulung comes from Makassar language's vocabulary
that means sitting to gather together. Even though AM is a blogger
community, but it is not necessary to be AM’s member to attend
this event. In these monthly events, AM invites bloggers in Makas-
sar to involve offline discussions for specific topics and to share
knowledge. Therefore, information about Tudang Sipulung usually
is announced in http://tudangsipulung.angingmammiri.org/ and @
paccarita, the official Twitter account of Makassar blogger commu-
nity.

27 Pesta blogger 2008: So disappointing! (October, 22 2008). Her
blog is already declined. This post is archived at web.archive.org/
web/20090126024245/http://www.tee-za.net/?p=222.
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